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THE POSITION OF JUDAISM. 

BY I. ZANGWILL. 



The fall of the Ghettos has left Israel dazed in the sunlight 
of the wider world without, his gaberdine half off and half on. 
If he throws it off, will he throw off his distinctiveness and fade 
into the common run of men ? If he keeps it on, can he keep his 
place in the new human brotherhood ? And as he gropes, irre- 
solute, he stumbles at every step amongst the ruins of the Ghetto 
wall against a debris of problems — not merely problems of 'doxy 
which the Zeitgeist brings to him as well as to Christianity, but 
problems of racial integration, and disintegration, problems of 
transformation of sociologic function as of restoring the Jew to 
the soil, problems of " ceremonial " conduct, of allegiance to the 
Mosaic and Rabbinic codes, problems of international politics, of 
immigrations and persecutions and Palestine-restorations, prob- 
lems of patriotism, of fidelity to a universal Jewish citizenship, 
so jealous and exacting that it would even forbid intermarriage 
with the citizens of another country ; and all these problems are 
complicated by problems of compromise between the ideal and 
the practical. For the Jew belongs to a race as well as to a 
religion, and may wish to remain in either, or both, or neither. 
A Jewish Robert Elsmere would have settled but the least of his 
problems when he decided to abandon the orthodox creed. 

With these internal problems it is impossible to grapple here. 
They will probably be settled less by reason than by that large 
drift of things which lies outside the individual consciousness. I 
can only ventui-e to suggest a few thoughts concerning the com- 
mon Judaism which underlies all the jarring factions and to view 
this essential Judaism broadly in the light of history. 

Modern philosophy, which began with Descartes, still suffers 
from the static introspection of the Cartesian method. We are 
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not so thrown upon our own resources ; the Ego is not our only 
torch. Even if to begin de novo were possible — even if the past 
did not think through us — it would be foolish to neglect con- 
sciously what light the past throws upon the meaning and pur- 
pose of life. In a philosophy of history — a pressing need of the 
times, that is not altogether satisfied by the conception of evolu- 
tion — Judaism would be what Bacon calls an ostensive or light- 
giving instance, in which normal traits usually obscure are accen- 
tuated so as to allow of facile observation. If the clue to the 
process of the suns is not to be picked up in the Ghetto, I know 
no more promising quarter in which to seek it. If the history of 
Israel which touches all recorded time has no dynamic signifi- 
cance, supplies no hint as to the destiny of humanity, then is Life 
indeed " a walking shadow," and history " a tale told by an idiot, 
full of sound and fury, signifying nothing." 

For the story of this little sect — the most remarkable survival 
of the fittest known to humanity — in no way corresponds with 
its numbers; it is not a tale of majorities. It is a story that be- 
gins very near the beginning of history , and shows little 
sign of drawing to a conclusion. It is a story that has chapters 
in every country on earth, and which has borne the impress of 
every period. It ranges from the highest tragedy to the lowest 
farce; veritably Shakespearian in its jostling of princes and schol- 
ars and clowns, rogues and heroes and sages. All men and all 
ages pass through it in unending procession, the stern warriors 
of the ancient world, the rotund burghers of the mediaeval, the 
prosaic citizens of the modern, and the toe of Shylock comes so 
near the heel of Hamlet, he galls his kibe. But, picturesque a3 
the story is outwardly, it is mainly by its inner religious content 
that it claims consideration. For, to the Jew the world owes its 
vision of God. 

The religion of a race is its vision of the Good, even as its science 
is its vision of the True, and its art its vision of the Beautiful. 
Israel's vision of the Good was God ; and to his unifying instinct 
the True and the Beautiful had no separate existence. Abraham — 
the father of Israel's race — was the first to conceive the moral 
God, nay, to impose his individual vision of righteousness upon 
his God. 

"But Abraham stood .yet before the Lord. And Abraham drew near 
and said, Wilt Thou also destroy the righteous with the wicked 1 . . . 
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That be far from Thee to do after this manner, to slay the righteous -with 
the wicked : and that the righteous should be as the wicked, that be far 
from Thee. Shall not the Judge of all the earth do right ? " 

And Abraham's seed perpetuated this faith in a righteous 
God who was revealed in Israel. That oft-quoted saying of Je- 
hudah Halevi, "Israel is among the nations as the heart among 
the limbs," will be truest if interpreted in that metaphorical 
sense which makes the heart the seat of emotion. For it is the 
heart that sees God. The righteous God is an intuition, which, 
even if it does not contradict experience, is not reached by it. 
Israel first had this conception of the Creator and of his relation 
to a prophet-race and through it to the world. It is a unique 
ethical and political conception ; there is no parallel to it, nor to 
the documents that enshrined it, nor to the race that incarnated 
it. The chronicle of Israel is a record of backslidings and cas- 
tigation, a religious epic whose incidents only serve to point 
morals, and its mightiest heroes are weak and sinful. And this 
conception found material realization in a moralised sta'te-system : 
in a theocracy to which* nothing human was alien, so that sanita- 
tion was as much a part of religion as sacrifice ; in a worship of 
Justice and Mercy ; in an unfaltering adoration of Eight before 
Might that was a paradox in a Pagan world ; in a brotherhood of 
Israel which was to be the nucleus of the brotherhood of man. 
Israel planned righteousness as Sparta planned hardihood or 
Rome conquest, or China self-conservation ; it was to be a people 
consecrate to consecration ; through its sanctity the world was to 
be sanctified. Of all the ideals that nations have produced, noth- 
ing more noble, more Quixotic, can be conceived than this national 
idea of self-perfection as an instrument for the perfection of 
the world ; and if, on the whole, Sancho Panza has been as much 
in evidence as Don Quixote, that is the inevitable tragi-comedy 
of human existence; To think of the course of Jewish history is 
to stir those thoughts that lie too deep for tears. 

Among this little people Christ was born ; and His teaching, 
more or less transformed and for a century and a half not clearly 
distinguished from Judaism by the Pagan world, was propagated 
by Jewish apostles in Egypt, Rome, and Syria, and, soon con- 
quering the conquerors of the world, begat the Greek Church and 
ultimately the Roman and the Protestant Churches — this last 
Church a product of Christianity crossed again by the Old Testa- 
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ment, and in England in particular generating so Hebrew a type 
of character that at this day the Englishman is regarded through- 
out the Continent as the Pharisee of Europe. As a colonizer, as 
a " mother of nations," England smacks more of Phoenicia than 
of Rome, and in the making of Englands, Old and New, the Old 
Testament has counted for more than the New. Nine centuries 
earlier, this same wonderful Book, das Tagebuch Jehovahs, as 
Heine calls it, had inspired in Mohammedanism a far more potent 
and pervasive creed. Through Christianity and Islam, the moral 
impulse of Judaism was communicated through the greater part 
of the civilized world, and each of these great religions has sent 
out missionaries even to those polytheistic savage races which 
have remained outside the great currents of history. In the very 
year that the Jews were expelled from Spain, a Spaniard won a 
new world — America — for the Jewish Bible. And from century 
to century, even unto this day, through the fairest regions of 
civilization, the Bible, written entirely by Jews, dominates ex- 
istence ; its vision of life moulds states and societies, its texts 
confront us on every hand, it is an inexhaustible treasury of 
themes for music and pictures. Its psalms are more popular in 
every country than the poems of the nation's own poets. Beside 
-this one book with its infinite editions, with all the good and ill 
it has done, all other national literatures seem "trifles light as 
air." Jerusalem, as Kenan points out, is truly " a house of 
prayer for all nations." Equally venerated by the Jew, the 
Christian and the Mussulman, she is the Holy City of half man- 
kind. 

But while Christianity and Mohammedanisn were thus doing 
Israel's work, what was Israel doing ? 

Israel was become a Protestant nation. The original Catholic 
Church of Humanity was gradually made to appear Protestant 
by the growth of a majority permeated by a belief in the divinity 
of Christ. Gradually there had been evolved the touching but 
confusing conception of the Man-God of Sorrows, taking on hu- 
man attributes to bridge the gulf between Infinity and "Humanity 
and atoning by His death for the sin in which He had caused hu- 
manity to be born. To speak of the Jews rejecting Christ when it 
was the Jews who spread His gospel is a strange, popular blunder; 
but the bulk of the community did remain blind to whatever was 
edifying in the new conception, by whatsoever divine or mytho- 
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poetic process it arose. The loftiest sayings of Christ were famil- 
iar to the Jews in the Rabbinic lore or in, their old Testament, and 
though these dicta had never before been so fused as the expres- 
■ sion of a personality, yet, on the other hand, Israel was not unac- 
customed to pseudo-Messiahs, both before and after Christ ; more- 
over, the mysteries of the Incarnation and Atonement were in 
direct opposition to the spirit of Judaism (as they seem a need- 
less complication of the essence .of Christianity), and by abolish- 
ing the authority of the ritual law, Christ disturbed the sociologi- 
cal conception which is at the bottom of practical Judaism. 

The course of Christian history did not tend to reconcile 
Israel to Christian conceptions. For Christianity, after emerg- 
ing from a period of persecution, turned persecutor, avenging 
upon Judaism Christ's voluntary death for the redemption of the 
world, and thus indurated Israel in its negative attitude. The 
development of Judaism went on side by side with that of Chris- 
tianity, for no religion has ever remained at rest, except in the 
eyes of its followers ignorant of its history. Movement is at once 
both the law and the test of life, though in every religion ossifica- 
tion has curiously been considered " orthodoxy." The orthodox 
members of a creed are.those who preserve the organism in which 
the change is being effected and who constitute the hostile envi- 
ronment in which new ideas and ideals have to struggle for ex- 
istence. Judaism," which by the ignorant Jew, no less than by 
the ignorant Christian, is supposed to have remained stereotyped 
since Christ, not to say since the last page of the Old Testament, 
has really been a living activity that has manifested its inner 
vitality in many shapes and forms; and, as Dr. Schechter of Cam- 
bridge has shown in his brilliant epoch-making lectures on "Rab- 
binic Theology" and Jewish Philosophers and Mystics, instead of 
being merely a negative religion, the essence of which was unbe- 
lief in Christ and the rejection of pork, it has produced legends 
and liturgies, sects and movements and Messiahs, poems and 
philosophies and ideals, and even new Cabbalistic or humanized 
conceptions of the Godhead. But all this has been purely inter- 
nal, and only part of it has been development. 

Since the rise of Islam, Judaism has had no direct influence 
upon the outside world. With perhaps the solitary exception of 
fostering, through its distinctively religious thinkers, the scholas- 
tic philosophy of the latter part of the Middle Ages, Judaism 
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has been dead to the world for over a thousand years. Speaking 
broadly, if Christianity had succeeded in eliminating the Jews, 
the religious history of Europe would have been the same as to- 
day. And not only has Judaism been dead to the world, for long, 
wretched periods, it has been dead to itself ; it has remained 
stereotyped, immobile. Between the fifteenth and eighteenth 
centuries lie the Dark Ages of Judaism. But the miracle is that 
Judaism kept any spark at all — for these were the Ghetto Ages 
par excellence, the days of the yellow badge and the Dominican 
whip, "and the summons to Christian fellowship." It was life 
enough to have retained suspended animation. Israel has had to 
run the gauntlet of the world, every man's hand against his, and 
his against no man's, and to repeat as a race the martyrdom of 
Christ as an individual. 

But what, nevertheless, becomes of the mission of Israel ? 
How are we to reconcile the conception of a nation destined to 
be "God's witnesses" among the heathen, with a thousand years 
of unobtrusive stagnation. Well, "they also serve who only 
stand and wait." The mills of God grind slowly : in the eyes of 
the Eternal, as in the eyes of the apostles of evolution, "a thou- 
sand years are but as a day." And, in a sense, the mere obstinate 
survival of Israel may still be deemed a witness to " the finger of 
God." Moreover, the Jewish idea of a " mission" is not of that 
fussy activity, as of Mrs. Jellyby, which Christianity connects 
with the word; of imposing verbal beliefs upon savages, whose 
vision of life is quite other. It is, in fact, the Rabbi's duty to 
dissuade the would-be proselyte. One may influence one's time 
by simply being : each righteous soul is a radiation of good. And 
the "saving of worlds" is not perhaps best effected by noisy 
propagandism. The merit of staying at home is eloquently ex- 
pounded by Carlyle. The rabbis had a pregnant saying : " It is 
not thy business to complete the work, but neither hast thou the 
right to neglect it." To do one's own work well — that is the 
wisdom of the ages. And so, though Judaism was temporarily self- 
centred, it is not nothing for it to have consoled and uplifted a 
hundred generations, to have made life liveable even in Ghettos. 
Judaism achieved sufficient triumph in surviving at all. To 
have actively propagated its negative doctrine of disbelief in 
Christ would have been to court annihilation, Jews did not in- 
deed shrink from disputing theses with Christiana in those 
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mediaeval tournaments of theology, but we know that they never 
carried ofE the victory. Such proselytes as they did make were 
burnt. One Jew, Solomon Molcho, whose family still survives 
in the Orient, set out, greatly daring, to convert the Pope. The 
Pope was stiff-necked, but urbane, and it was not till Solomon 
broached Judaism to Charles V. that the poor missionary was 
consumed by fire. Yes, it is enough that Israel has survived, 
battered it may be, and stained with shame and pusillanimity; 
warped by evil growths of cunning and covetousness developed 
in the struggle with superior forces; distorted not infrequently 
by the perverse action of a religion that lent itself too easily to 
formalism; here and there, too, materialized and vulgarized by 
the sudden sun of prosperity, but strong by force of standing 
alone, tenacious, energetic, soberly adventurous, brilliantly intel- 
lectual, spiritual and idealistic in certain directions, domestic, 
civic, patriotic, infinitely adaptable, a marvellous reservoir of in- 
tellect and emotion and will and sanity, sufficient to renovate a 
decadent civilization. The vices of Israel are on the surface, his 
virtues lie deep. In the language of Galton, he is a " grade " 
or two above normal humanity. 

But this admission of a thousand years of non-influence requires 
an important modification. It is only as a religious organization 
that Israel has remained barren ; as a race it has played a very 
considerable r61e in history, both in the gross and through the 
individual. Judaism may have stood still, but Israel never. As 
a body, Jews were the great agents of the Middle Ages — the wan- 
dering Jews, a human network of intercommunication. They 
carried literature and folk-lore ; they brought science from 
Arabia to Europe by way of Spain ; they invented the mech- 
anism of commercial exchange, and, less creditably, were the 
chief slave-dealers. Mediaeval Israel was mainly an interme- 
diary. 

It is only through isolated individuals that Israel has influenced 
the world at first hand. Through Spinoza it affected the whole 
course of modern philosophy ; through Ricardo it founded political 
economy ; through Karl Marx and Lassalle it created socialism ; 
through its financiers and politicians it has time and again 
shaped European politics; through a host of poets, scientists, 
actors, artists, musicians and journalists — of whom longum est 
dicere — it has been in the van of the world. To-day, in spite of 
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two thousand years of suppression, and though but a small frac- 
tion of the population of the world, it looms large in the arts aud 
letters and Bourses of every capital of civilization. 

But now we are confronted with the curious fact that the 
individuals through whom Israel has influenced the world have 
been for the most part divorced from the body proper. They have 
been heretics ; caring little or nothing about " The Mission of 
Israel," and. not immediately concerned about Eighteousness. 
They have been "racial" not " religious " Jews, and even their 
race they have sometimes disavowed. Even when, as in Spinoza 
and Lassalle, the spirit of the ancient Prophets has broken out in 
them, they have not consciously connected their moral fervor 
with the mision of their race, nor recognized the significance of 
'their heredity. This is indeed a shining example of the irony of 
history, and almost leads to the suspicion that the function of 
Judaism during the last thousand years has been to conserve an 
environment favorable to the production of great heterodox Jews. 
Jesus himself drew from the nursery of Judaism those ideals 
which enabled him to react against their distortion in practice ; 
and from Talmudical dialectics the Jewish mind derived the 
subtlety that expressed itself later through mathematicians and 
jurists and philosophers and chess-players ; its talent for music 
was fostered by the fondness for melodious ministers ; by its 
domestic poetry and its tragic history it accumulated the genius 
of a Heine, whose humor sprang from that pervasive cheerfulness 
which aided his race to survive, and which tinged even its theo- 
logy with genial esprit ; its adaptability, its natural mimicry of 
all races, fitted it for triumphs on the stage, and its enforced 
deference to its persecutors prepared it for comedy ; to the pre- 
natal power of the orthodox code the heterodox celebrities were 
indebted for their health, their head and their heart, and from 
the diaspora and the persecution came their assertive individuality 
and their cosmopolitan standpoint. 

And while through the stagnation of its masses and the in- 
difference of its energizing units, Judaism qud religion has been 
a waste force in the world, by a further irony of history the battle 
for Judaism has been fought by a thousand outsiders. The dog- 
ma which has been the key-stone of Christianity has been shaken 
from all sides. The divinity of Christ is practically all that Juda- 
ism denies, and there is no need to insist on the negative attitude 
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of modern thought towards this primal conception. From the 
ranks of Unitarianism, Theism, Agnosticism, and Atheism, the 
disbelief has definitely spread to Protestantism, the doctors of 
which are providing more or less nebulous substitutes for the 
concrete Christ of the every-day Christian. The literature of the 
day is thoroughly anti-Christian, the great writers to a man do 
not believe in Christ. It is not only the specifically polemical 
writers like Mrs. Humphrey Ward, it is the literary class in gen- 
eral. Books with distinctively Christian teaching appeal only to 
cliques ; the leading things of general literature are the work of 
men not Christians. The higher mind of the world is being fed 
from non-Christian sources. The great movement of the modern 
mind is away from the Trinity. Of the writers with European 
reputations, Tolstoi alone maintains even the ideals of Christianity, 
and Tolstoi is accounted mad. 

In our own literature alone, the most conservative of all modern 
literatures, what trace of Trinitarianism is there in Browning, Swin- 
burne, Tennyson, Matthew Arnold, William Morris, George Mere- 
dith, George Eliot, Carlyle, Emerson, Hawthorne, Whitman, 
Lowell, Holmes, Rudyard Kipling, Stevenson, Hardy, Howells, 
Henry James, Mill, Spencer, Darwin, and a score of others who do 
the modern man's thinking ? This part of Christianity is crum- 
bling away even while Judaism looks idly on. History and science 
do not corroborate the episodes on which it is founded, and the 
conception itself jars upon the modern mind. Its very professors 
are vague, and even Mr. Gladstone has been making heretical ap- 
proaches to the Jewish view of atonement. 

And while the negative side of Judaism is thus being approached 
by the internal movement of Christianity, so is the positive side 
of Judaism likewise being arrived at by the thinkers of Christen- 
dom. 

By the positive side of Judaism, I mean simply the conception 
of life which is its essence. There is more in Judaism akin to 
the modern spirit than there is in any other religion, for the mod- 
ern spirit is really akin to that of the Old Testament. The God 
of the Old Testament, invisible and incorporeal and incompre- 
hensible, in whom is no variableness, neither shadow of turning, 
whose thoughts are not our thoughts, nor His ways our ways, who 
visits the sins of the fathers upon the children to the third and 
fourth generations, and who yet, on the whole, makes for righteous- 
vol. clx.— so. 461. 28 
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ness and happiness, that terrible yet tender Father, who is still 
the God of Judaism, has more in common with the unity which 
we apprehend behind phenomena than the god of any other creed. 
The Mosaic code, if read to-day depolarized, in Wendell Holmes' 
phrase, as one would read a book by the newest thinker, would be 
found, allowance being made for the circumstance that it is a code 
for an agricultural people, to aim at all that is best in socialism 
without interfering with the free play of individual activity. It 
is practical sociology, social science applied to life so as to insure 
the moral and physical well-being of the race. Only it is sociol- 
ogy raised to religion, so that obedience is rendered, not to cold 
hygienic laws, but to warm religious feeling. Sociology will never 
gain a footing in the modern world till it is touched with emo- 
tion, and the consumptive lover will never refrain from propagat- 
ing himself unless kindled by a religious conception of duty to the 
race. 

This Mosaic code, with its Rabbinical Commentaries, became 
the nucleus of a poetic domesticity that, sweetened poverty and 
persecution ; it made Israel cohere and be one in a brotherhood of 
obedience, despite dispersion to the four corners of the earth. 
This sanctified sociology made the sensuous sacred equally with 
the spiritual. Judaism sanctified the sensuous, Christianity was 
an abolition of the sensuous. In the result Christianity succeeded 
only in abolishing it from religion, not from life. No priestly 
pitchfork has ever expelled human nature. Christianity has fos- 
tered an unfortunate dualism by which part of life has become 
secular, and religion, which should be the breath of the whole, is 
set in opposition to the material framework of life. The attempt 
to ignore the flesh and the world must defeat itself ; the flesh may 
be brought nnder law, it must not be relegated to the Devil. In 
Judaism even sanitary arrangements are part of religion. To put 
away certain sides of our nature, as though God were ashamed of 
them, is of a piece with that other dualism of " Science versus 
Religion." The uneasy dread with which Religion regards 
Science is really a suspicion that the Creator is a dishonest dealer 
whose books will not bear auditing. Nothing is more typical of 
the opposed Weltanschauungen of Judaism and Christianity than 
their marriage services. In Christianity, marriage is a concession 
to the weakness of the flesh. In Judaism, it is the divinely or- 
dained method of perpetuating the race joyfully and nobly through 
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love. " Blessed art thou, Lord, who makest the bridegroom to 
rejoice with the bride." The Christian formula savors of topsy- 
turveydom. To make the continuance of the human race merely 
a concession to the weakness of the human flesh is to deny the 
divinity of life. Christianity is a religion of death, of pessimism, 
as Schopenhauer saw, or at least an other-worldly religion. In 
practice, of course, Christianity manages to run with the hare and 
hunt with the hounds, and the dualism of its creed is paralleled 
by the dualism of its code in actual life. It is not only in the 
Hegelian logic that to be and not to be are the same. The Chris- 
tians around us run contrary ideals with amusing simultaneity — 
one code for daily life, another for Church, a lachrymose liturgy 
followed by a fashionable parade. They eat tbeir cake and lay it 
up in Heaven as well ; besides believing that it is wrong to eat 
cake anywhere, anyhow. Eeligion is outside life, as sentiment is 
outside business. It is something strange and esoteric, like Greek 
plays and the blessed word Mesopotamia. 

For Judaism the centre of gravity is here and now. Though 
we were immortal, yet eternity is only a succession of to-days. 
The whole problem of life faces us to-day. Judaism may be a 
selection from nature, a moral Jiuman harmony shaped by 
spiritual genius upon the desolate chaos of nature, but Christian- 
ity is a contradiction of nature. Neither is verifiable by science, 
but, while Judaism inspires life, Christianity inspires to negation 
of life ; valuable as a "counsel of perfection," Christianity can 
only stimulate chosen spirits, making saints of the few and 
hypocrites of the many. O'est magnifique mais ce n'est pas la 
vie. Judaism does not despise the world, it accepts it, and it 
says grace not only for food (as Charles Lamb complained 
Christianity does exclusively), but for the sight of forest and 
ocean. This acceptance of the world is the very note of 
" modernity." Christianity is concerned rather with the failure 
and inadequacy of life. "When the Devil fell sick, etc." 
"Man's extremity is God's opportunity." Man's prosperity 
should rather be God's opportunity. He should be at the root of 
all joy and all work. That people should be Christians on their 
death-bed is of the very smallest use to the world. Christianity 
is individual, Judaism is communal. Israel confesses its sins in 
common and in public. Christianity stimulates an unhealthy 
egoism, a spiritual self-torture; Judaism makes for a sane sane- 



486 THE NORTH AMERICAN REVIEW. 

tity. It is not without significance that Max Nordau, the Ger- 
man author of " Degeneration," who has raised the rallying cry 
of sanity in the face of a Europe given over to morbid literary 
cults, should be an Israelite. Judaism aims at influencing 
character through conduct, Christianity at influencing conduct 
through emotion. Judaism builds up the moral character out of 
moral acts, Christianity thinks to get morality out of sporadic 
spirituality. Eight out of the Ten Commandments concern acts; 
only in the tenth and last does Judaism exhort a state of soul, 
" thou shalt not covet." The soul, built up on the basis of moral 
acts, becomes capable of moral states. If Judaism is in danger 
of formalism and Pharisaism, Christianity runs the risk of an 
empty spiritualism. In fact, Christianity — a negation of life — 
has never dominated and could not ever really dominate life. It 
has never expressed the Western vision of the Good. It has been 
external not internal. The average Christian is half Jew, half 
pagan. You cannot get " the new heart " of the gospels to order. 
It must evolve from within. The Mohammedan missionaries 
have been more successful with savages than the Christian be- 
cause they offer a religion of acts, not impose a new view of life. 
Souls cannot rise above their level. It is true that in working 
through the figure of Christ, Christianity stands on a basis of 
sound psychology, for nothing affects character like character.' 
But there must be already a latent affinity between the two charac- 
ter . There is no such thing as " conversion," no sudden fire, 
without prior accumulation of inflammable matter. 

If I were asked to sum up in one broad generalization the in- 
tellectual tendency of Israel, I should say that it was a tendency 
to unification. The Unity of God, which is the declaration of 
the dying Israelite, is but the theological expression of this ten- 
dency. The Jewish mind runs to Unity by an instinct as harmo- 
nious as the Greek's sense of Art. It is always impelled to a 
synthetic perception of the whole. This is Israel's contribution 
to the world, his vision of existence. There is one God who uni- 
fies the cosmos, and one people to reveal him, and one creed to 
which all the world will come. In science the Jewish instinct, 
expressing itself, for example through Spinoza, seeks for " One 
God, one Law, one Element " ; in aesthetics it identifies the True 
and the Beautiful with the Good ; in Politics it will not divide 
Church from State, nor secular history from religious, for Israel's 



THE POSITION OF JUDAISM. 437 

national joys and sorrows are at once incorporated in his religion, 
giving rise to feasts and fasts ; in ethics it will not sunder Soul 
from Body ; it will not set this life against the next, this world 
against another ; even in theology it will not altogether sunder God 
from the humors of existence, from the comedy which leavens the 
creation. Unitas, unitas, omnia unitas. 

Like Christianity, Judaism has the defects of its qualities. 
Its wisdom is the wisdom of age and the ages, not the divine dis- 
content of youth — its sanity is sometimes overpowering, stupefy- 
ing — it needs a touch of that divine insanity which leads to 
martyrdoms and missions, poems, and pictures, and symphonies. 
The young do not understand it at all, and its ministers rarely 
touch the true chord of its poetry. Israel has been noblest in 
suffering ; Jeshurun, grown fat, kicks. Despite his crude con- 
ception of the equation of merit and reward— based on the 
grosser texts of the Old Testament — the Jew has never shrunk 
from suffering for his faith ; despite his proverbial astuteness in 
his religion, the Jew has made a very bad bargain. 

The wider conception of unjust suffering and misery which 
runs through Ecclesiastes and Job, the conception of " original 
sin " and vicarious punishment which appears in " The fathers 
have eaten a sour grape, and the children's teeth are set on edge," 
must be woven more conspicuously into the web of Judaism ; the 
doctrine of reward for virtue must needs be transferred from the 
individual to the race, as it is already in the conception of a 
mutually responsible brotherhood. On the side of art, Judaism 
may now profitably widen itself. The latter part of the second 
commandment, which for long centuries combined with his intro- 
spective intellect to withdraw the Jew from the plastic arts, has 
survived its function in the world. There will never be again the 
worship of image as deity ; though in a more subtle sense the 
worship of the beautiful may replace the worship of the good. 
But just as Christianity has not conquered Judaism, so has 
Judaism not conquered Paganism, or rather Hellenism. But the 
ancient intensity of that opposition of ideals, when each ideal 
had yet to develop itself, is no longer necessary, and to-day their 
prismatic hues may blend in the white light of the religion of the 
future, and Judaism may as unhesitatingly accept the Hellenic 
cult of beauty, as it may compromise with " the Christ that is to 
he." And, indeed, the worship of beauty may well be incorpo- 
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rated into a religion which already says grace at first sight of 
spring buds — grace for a world lacking naught and containing 
"goodly creatures and goodly trees to give delight unto the 
children of men." The unifying instinct of the Jew may still 
identify the beautiful with the good ; but there is no longer need 
to dread the Grecian wisdom against which the Jewish poet of 
the middle ages warned his brethren ; even an infusion of the 
Greek scientific spirit would strengthen rather than impair, while, 
if Judaism remains sociologic, the most modern discoveries in prac- 
tical science might profitably be embodied in the religion, so that 
culpably to endanger the public health should be accounted " sin." 
Of the trinity of ideals, the Good is the most important ; with- 
out it life is impossible, corrupt, distraught. Israel's mission has 
been the noblest of all, its task the largest and widest ; but its 
only hope of influencing the future hinges on its power to absorb 
the culture of the day so as to bring its own peculiar contribution 
to the solution of the problems of its time, its own moral vision 
of the world. It must come out of the dkbris of the Ghetto and 
enrich humanity by its point of view. Israel is too apt to forget 
that existence is not its ideal, patriotic pride was not its goal ; its 
superiority was but to be the means to an end. "In thee shall 
all the families of the earth be blessed." The most useful work 
Israel is doing at this moment is in the unnoticed form of coloni- 
zation. "Wherever new lands are to be exploited there the Jew is 
found, pioneering and building up states. But this function 
scarcely justifies his separate existence. Religions must live up 
to themselves if th«y are to continue to exist ; they must be re- 
deemed from the leaden meaninglessness of the commonplace and 
transfused with reality and vitality. Their truths can only be 
proved through the lives of their followers ; for religions are not 
true in the sense in which scientific facts are true. They live by 
what is true in the appeal of their ideals, and by the organization 
which they provide to link the generations. Judaism needs to 
live in its own spirit, true to its ardent belief in life — full-blooded, 
manifold life, life that is worth living now or never. The drift 
of the higher spirits of the world seems to be towards autono- 
mous morality, with the sense of sin superseded. For people 
refrain from wrong in proportion to their power of sympathy, of 
imaging the consequences to others. The larger the heart, the 
less the wrong-doing. 
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" Yes, what was wanting," thought Mr. Pater's Marius, when 
he saw the gladiatorial brutalities, " was the heart that would 
make it impossible to witness all this ; and the future would be 
with the forces that could beget a heart like that." 

This heart was the Jewish heart, and the forces of the future 
are still with it. 

To such a creed as Judaism the verbal authenticity of its 
sacred book is a triviality ; to such an organization as Israel even 
the fall of theism would not be necessarily fatal, the energy 
stored up in it could still be conserved and turned to humanity's 
benefit. But when one thinks how this earliest of theistic creeds, 
this original Catholic Democratic Church of Humanity, has per- 
sisted through the ages, by what wonderful constructive state- 
craft it has built up a race of which the motto might well be 
Sanity, Unity, Sanctity, a race of which the lowest unit is no 
forlorn outcast, no atom in a "submerged tenth," but an equal 
member of a great historic brotherhood, a scion of the oldest of 
surviving civilizations, a student of sacred books, a lover of home 
and peace ; when one remembers how he has agonized — the great 
misunderstood of history — how his " pestilent heresy " has been 
chastised and rebuked by Popes and Crusaders, Inquisitors and 
Missionaries, how he has remained sublimely protestant, imper- 
turbable amid marvellous cathedrals and all the splendid shows 
of Christendom, and how despite all and after all he is living to 
see the world turning slowly back to his vision of life ; then one 
seems to see " the finger of God," the hand of the Master-artist, 
behind the comedy-tragedy of existence, to believe that Israel is 
veritably a nation with a mission, that there is no God but God 
and Israel is his prophet ; not Moses, not Christ, not Mohammed, 
but Israel, the race in whom God was revealed, and if whose faith 
and hope be a dream, it were well to abandon the search for sig- 
nificance in the futile and ephemeral life of man, and to look 
forward hopefully to the Messiah of the cosmic catastrophe. 

I. Zangwill. 



